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ABSTRACT

This study tries to survey aspects of Sufism and its harmful and beneficial effects on Persian society, culture and
literature. Throughout history, no state can be found that in which there is now trace of mysticism present. Although
this phenomenon in Iran in the very beginning was not specified in the form of regular and ideological device, SuUfi
thoughts gradually grew and from the fourth century, it was regularized, organized, made progress and became full-
fledged. Coordination and concurrence of the Iranian spirit with Sufism led to the fact that ordinary people, and
intellectual class of society and governmental authorities be attracted to it. Thus, such a school indelibly influenced
the culture and literature of the people, especially poetry. Its effects and consequences, on both speech and thought
have remained until now. Moderation and different feelings of different religions, propagations and promotion of
Islam among the various nations and ethnic groups, the opposition of citizens to the court and bourgeois class, the
rise of irrationalism, the down fall of intellectualism, hatred towards worldly affairs and relying too much on God -
which resulted in leisure-seeking idleness, passivity the creation of a new language, new words entering to the
language arena were all the impacts of mysticism on the culture of the society. Iranian mentality and thought
naturally hel ped the above- mentioned process.
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INTRODUCTION

Iranian culture and literature more than any sgcist mixed with Sufism and mysticism. Thus, undisolu

dominance of Sufism over the national life anddrgtof Iran is undeniable. Mind and Language ohiaa people

had been familiar with these words and accustoméd Although Sufism in its early days did not@pjny regular
form, after the third century, Sufi thinking becapmpular among people and from the fourth centtityad its own

regular form and the organization and followedwitsy. Later in the seventh and eighth centuries namber of

people in the streets and markets were drawn tawardl took advantage from the theoretical and igedct
orientation of Sufism. First, this approach wasyfplositive, calculated, and was in line with thistbrical need of
Iranian nation and it had its own positive effeleglping Iranian independent thinking [1]. In lategnturies,

especially in the eighth century AH Sufism took gbetely a negative approach and caused a retrogness the

Iranian social structure.

No doubt, "Hafez" was a hero, fighting this negatapproach who took every chance to invade the Qass
hypocrites and hypocrisy. He takes advantage afasar and humor, to ridicule and put mockery on th8uafi
thought during its history has survived with itsakaesses and strong points and remain alive iS#fievid period
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in its Shiite form .Therefore, it can be said tRaffi thinking becomes an integral part of Iranidéinsking. The
effects of Sufism in the historical life of Iraniaation whether positive or negative, are contreiatiamong critics.
Some, such as Ahmad Kasravi and Adam Bedson blarfisngfor all national, religious, political and lawral

backwardness and some like Massignon believe tieaspread of Islam as a celebrated internationdlghobal
religion is indebted to Sufism [2]. However, théustion regarding time and place of the developnodriufism
should be considered and it should be criticizembedingly.

MATERIALS AND METHODS

Undoubtedly, the positive effects of Sufism in m&ih c. H.G on Iranian society is undeniable. Otiig Sufism
has acted as an element for moderating fanaticighrigidity and eventually has created a sort daee between
different religions and factions and once it hag@ha war among Sunni, Shiite, Ashari and Mut&itiwever, it

has sometimes influenced like a drug on Iraniarespeein and blood has over shadowed scientifit piractical
capabilities of the society and resulted in the wi@l of reasoning. Such a phenomenon has cauddddaof

blockade in scientific and technological expansiothe field of economics and has brought of a lahdeactionary
movement regarding lranian culture . Since Sufisas wopular among different walks of society, inahgd
civilians intellectuals, and governmental authesttherefore Sufism school was officially recogdiby the whole
Iranian society. Consequently, Iranian society bez@ependent on Sufism and Sufi way of thinkinguerficed the
mind of Iranian People. Now a day we can see tfi@ence among different classes of Iranians.

Sufism is a school, which in the beginning wasahsolute asceticism [3] it was also a movemenefaouraging
good deeds and forbidding evil deeds, which appgea® an element discouraging wealth accumulatiath an
secularism. The forerunner of the movement was iH&szesri. After a while a smaller groups emergeanfrine
ascetic group and due to their ascetic ideas, beiegsed with Allah’s will, their familiarity withmysteries of
religion the group revolted against seculars. Yetause of religious rigidity imposed by them, désd from the
path of Shariah, and disagreed with religious smisolThey believed that a person could know Allatough
meditating about Him while they believed that rigligs scholars did not have deeper faith in Allad aelieve in
superficialities. Sufism in the beginning like othparties and sects was simple and unadorned fgn&nd for the
movement to deny the famous injunction of amassieglth and property against the secularist friepgeared.
Forefront of this movement was a good visual. Whilgently permanently from this group was formee ¢l the
piety and contentment, and dating to the mysteeagligion in their rebellion against secularistt lyradually due
to Ryazthay hard and tough, which imposed its sdma¢wdeviated from the path and took Sharia Accéssqurists
and officials tried to deal with; From their ownnszience and the jurists knew from appearing. énfitist period of
their growth Sufism was under the influence of &fein mysticism and all other Western mystic and-mystic
ideas like neo-plutonian, neo-Pythagorean ideasstmdrhese had their own influence on Sufism.

Thus Sufis and the pious that turned away fromipudasy life, seeking seclusion in hospices, griyldaveloped
their own circles and gatherings. Since their Sufigas crude and strict, there rarely existed atflsty in their

way of life. Asceticism and mysticism acted adexible force, which due to its negligence pumped blood to
the veins of ascetic religiosity. It took asceticiaway from reactionary ideas and pushed it towastgigence.
Consequently, asceticism and Sufism gave Islanygod magnificence. The worship of the Sufis arelliblievers
and their seclusion was for the sake of achieviegugn and avoiding Fire of Hell. They were lookiaga reward
from Allah and they bargained for the sake of tloein gains. However after the emergence of Suftismkind of

view was totally changed and some other sects exdextpose followers didn’t worship Allah for the fed Hell or

achieving Heaven. They were only after Allah, saplee. Rabia Dvyh remarks in his biography Alawga be
taken as an evidence for the claim, " Oh, Allaloh’d worship you for being afraid of your Hell oeing avid for
your Heaven; | worship you only because | know gegerve it ” [5]. Thus, Rabia Dvyh rejects the mwatiion of

Religious Sufism and puts forward new ideas callede of Allah. The idea disseminates very rapidiyiran and
especially in Khorasan. Gradually the way of Aszieth which was a considered a tool for to go thtostges of
reaching Allah fall into ruin and was abandoneaniithen on Ascetism mostly paid attention to Sufism

We believe that this kind of mysticism emerged base artistic and humanistic interpretation ofgigln. Professor
Shafiee Kadkani has repeatedly referred to in ifte &nd sixth centuries in which governmental awithes of
Baghdad and the Seljukid and Ghaznavid Amirs laadch mass murder and bloodshed in the name of .Istam
this era “Religious intolerance and conflicts enegkg@mong different sects of Muslims" with its grogiintensity.
Ashari was a moslem sect with its own rigid ideppasing reason and logics. They dominated the Sodles a
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result austerity and rigidity replaced realism agality and resulted in sectarian clashes. Sinoplpevere engaged
in religious wars between Shi, ite Sunni and Eshend@ishari and Motazeli, they were fed up with thars and
were inclined to peaceful attitude towards allgielns, the path of love and emotions brought aboubpportunity
for the people so that they would express theidrdkas in a better atmosphere and started progniitinrAmong
all sects and religions of Islam ,it was Sufism ethivas more in fuencial than other sectsin ettpcaification of
human being and in turn was an awakening factoddars, Christians, Budist and disbelieve&ifists believed in
the absolute monotheism, and did not any prefaligion to other religions. They were striving handline with
purification of fanatism rigidity and try to modéeathe feelings for different religions and resctied religions
from belonging to special class of society andditgi Besides, they mitigated the differences betw8hi'te, Sunni
and and Eshmaitii. The effects of such thoughtsaident in Sanei, Attar, Molana. Thus, Molana reged Either
Moslem or Zorstarian either Synagogue or monagtergstarian, Christian, good doer, sinner All stekHim, the
only one (Sanaei, No date, p.92).

Attar too was fed up with fanatism and rigidity aobjected the hardliners: Those who are indulgethimatism
always involved in hatred and love although yol &out brain and reflection so why do you talk athi@anatism
[5]. It is worth mentioning that one of the biggestd the most awful reasons for Iranians lack ektigment are
their rigidity and fanatism. We should reiteratattisufism did their best to overcome the problerd @ied to
modify fantism. They refined Sufism with religiomhey, referring to verses from the holy Quran aradlitions,
tried to make their path more please to peopleMakvi believes austerity and bigotery is crudenédmut Sheik
Abu Saeed said so that “He was an example of gasdmpéety, broadmindedness, free from prejudidentkess
and humanism” (Mohammad bin Monavar 1371, p29)islinarrated that,” Once upon a time ....he was in
Neishapoor and was going somewhere with some dfibisds, he came to a Church, it was Sunday anitns
were gathering in the church. Some people saidSk#ik they want to meet you. Sheik came down frigrhbrse
and with his friends went to the church. All theriStians came to the Sheik served him and paidteibo him. As
Sheik and people around him sat down the Christéeng matter of respect kneeled down before him saard
crying and was transcendental change in their nrarared behaviors. The recites of the Holy Koranemeith the
Sheik. One of them said Oh Sheik do you permit oneetite an Ayah from the Holy Koran? Sheik answeg®u
should recite. They started their recitation. Tlkeeple their feinted and was a change in them aied er lot, and
was a spiritual change in them. As Sheik’s frieadd Christian came back to their usual conditidreisgot to his
feet and left the place. One of the pewole sai@hkik had asked the Christians there, they woane ftonverted to
Islam. Shiek said,” Did we really tell them to teeslé in Christianity, no in fact they themselves sh€hristianity,
therefore we have no right to ask them to conwertstam?”(lbid, 210)This is an example showing h8wfis
believed in broadmindedness and sensitivity ofits@ind tried to avoid unfounded austerity as fapassible and
guell the fire of ethnic violence.

Regarding some criticism about Sufism which somthefn are well- grounded this sect exerted gréatance on
moderation of different sects feelings and prevenfanatism ,frequent in past periods of histogpeially the
promotion of free thinking. After the need of amm enarking the end of Islamic government victorigise to the
weakness of Kailifs and Sultans, conquering otleemtries through Jihad was not that much successfitself.
Here Sufis helped more than any other sect didhéopromotion of Islam. Consequently, the sheikSufi sects
such as Choshtie, Shatarie, had greater effectahgmother sect in the promotion of Islam amongddsand tribes
of Malasia. The effect was even greater than thdflgahedin, and Ghazian. The promotion of goodwithong
Muslims, resorting to real goodwill, observing elifyaand sacrifice gave a especial hue to trairbudis and their
foundations (Zarinkoob, 1380, PP163-164). Somegyipan and Syrian Sufis put much effort for thfgght ageist
crusaders and Nagshbabi sect had great influenteipromotion of Islam among Tartar and Uzbekesik(lbid,
P.164). This type of Sufis action was frequentutloan in countries like Sudan, Nigeria, and Sahegufis invited
to good deeds and forbade the evil deeds moredthesns in the promotion of Islam forbid and weresidered as
an aid and supporter for Islam. Sufis included maorigious, and didactic teachings, in their weond sayings,
and hence opened a new horizon for the peopletenddvernments. The 6th century, H, G is considaredning
point in Iranian society, which is quite differefom other periods of history. Beforé”&entury, the central
thoughts were focusing on wisdom and knowledges Plriod is a golden age of Islamic civilizationodfems had
a great influence in the thoughts of the period &k advantage of freedom of thought of the sgcidbwever,
with the domination of Ghaznavi Turks and Seljukd ¢he spread of Religious prejudice in the I8tk “either the
possesors of philosophic thoughts were severelgepated or were forced to mingle their thoughith ihe
religious thoughts more than before and use piyilog like other people that use in their thougti€§” The more
the deep thoughts were used in devine and Islamilogdphy (Kallam) the more people developed haard
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disappointment towards Islamic philosophy (Kalaffis axis of thought was inclined towards emotibmthis
period, there was general hatred among common @empto rationalism. Although Ghazali started hanner of
thought with philosophy, in lat period of his lifgrote” tahafat-al Phalasephe” and Sanaii who onoenpted
wisdom and intellectualism, in the next period aeal rationalism. Khayyam in a bid to distinguismHhrom the
philosophers and fearing to be branded philosopbemposed the following quatrain. The enemy saithéwrong
manner that I'm a philosopher, Allah Knows that Ifrot what he claims However, since I'm caught ie this sort
of grief, I'm a lesser man to know what really [7].

One of the elements helping the pleading of théopbphical sciences was the savage raid of Taniitse to Iran.
Regarding the frequency of Sufism in this peridae taid helped more to the outspreading of Sufiang
subsequently a kind of public hatred towards ratiism became prevalent among people. The strerfidbafesm in
this period was a great misfortune for philosophgences especially philosophy itself. As to Hawage raid of
tribe to the western and Eastern part of Iran, i8idie centers were also subject to this raid. Thegre either
demolished or weakened and gradually destroyedrdideof Mongol tribe in destroyed places demoliskeientist
centers, and in the places where they were paedjyrdyed, the poverty and empty handedness of @aml be
considered a reason for their demolition [6]. Téedr brought about by the raid in Iran, made pedpin to Sufism
and Sufi Sheiks as a resort. Khangah and Sufieegag places welcomed people inclination towarnts @eceived
them with open arms. Thes Khangahs was transfointech resort for healing people’s social pains aodows
and to diminish their sufferings resulting from tiaéd. In this period, people’s inclination towaiklsangahs caused
the government to feel insecure and shaky. Thesgtivernments took advantage of the sufis powdoioinate the
society and the people. The governments and tlgsldtso tried to support Khangahs and that wastfengthening
of the foundation of their regime. The emergencawfiding rationalism, which is part of Iranian ttue, is viewed
not in the light of Islamic rigid ideas but in thght of sufi thoughts Which in turn influences itiglasses of societ.
This school of thought looking through the eyesfrefthinking was a display of Sufi thoughts, wititieased
power. It reached its full swing, in the 12thc d@thc .which preserved its domination through aermded period
of time (Repika, 1383, 413). Sufis played a desisile in process of avoiding rationalism and mefion towards
introverting. Moreover reiterating, "Knowledge is a cover" they outspokeabjected knowledge, wisdom and
scholars. (Vakili, 1385, 260). They fundamentalbjexted knowledge and reason, depriving the sodiety the
blessing of intellectualism and knowledge. Thusertific progress was brought to a halt, reactignateas
infiltrated society, and Iranian was inclined mtran before towards internal ism and emotions.

Social and economic evolutions, which were impadeding 6thc and 7thc with the Mongolian raid omiraaused
a deviation to some extent in Sufism. Sufism in ¥leey beginning was considered "a historical nektranian
nation" and had positive approach. However, theoapthere dominating the period and chaos causedrbigher’s
raid moved Sufism in a negative direction and até@ majority of people towards itself. In addititim ordinary
people and people working in the market, most efWazirs and Kalifs were had an inclination towagigism..
Thus, “people’s inclination towards Sheiks and ddmhouses, brought about a diminished respecsudts and
made it a compliance which in turn caused the dtalirSufism."(Saboor 1380, 219). Sufism changed iaiol in
the hands of people, sufis and even the authonfiéise country so that they better rule the courttence, Sufism
was deviated from its direction and was used aseans for gaining “popularity”. As it was said befothis
deviation was a generation of the period, whichughd about an inclination towards Sheiks. It i®alsiterated that
the rich classes of the society due to their hat@usidering superficial scholars and tyranny & thlers were
inclined towards sufis and made vows for the hafste dervishes, and in turn corrupted Sufis. Assult those
seeking high ranks of the society, and those sgekeualth were dressed in dervish clothing, andemad that they
have good intention for guiding people, and thiswaagreliminary step for degeneration of SufismlgHia 1376,pp
114,115). Especial attention paid to Suffism by tiich and Ilkhanid Mongols and the ministers sashRashid Al-
din Fazlollah (Saboor,1380,p.216) and also thentitte paid by Kalifis , ministers and sultans sashMostanjed ,
Mostanser, Naser and Toghrol of Sejook (Zarinko8801 p72), resulted in establishment of many Dérfiguses.
Spending money on Sufism and possessions devotddebthese rulers and authorities turned Sufismydwan
belonging to especial classes of the society andengenerally available to all classes of the sgciand
degenerated Sufism.(Saboor 1380,p216).

The Teimorids the period of attention paid the &ihtury to Sufism. As it is narrated, Amir Teimoeating sufis
asked for Sufis prayer for himself. Sharfodin Alaxf commenting about this has written, " Religiamsl happy
Sultan, wanting to visit more virtuous and greatiéih@, Zeinadin Abobakr Taibadi, went to Taibad &thd him a
pure hearted and devoted person. Molana, Zeinadaobakr Taibadi started admonishing him and thenrAemor
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left him and retuned happily going towards Harat T8eatment of the Sufis by the Sultans in thig/wecreased the
social power of the sufis and gave more power toesof the Sheiks to interfere in social and pditiaffairs as
well. Subsequently whenever the rulers wanted, tbek the advantage of the Sufis as tools to aehtbeir own
goals and intentions. Thus, Sufis became puppédte teandled by the rulers. Later on Sufism estabtiste shi'ite
movement in Safavid period. Durind this time thadttion of Sufism had remained as ceremonial ti@diin the
name of Keilifs and Sultans. Suifsm was sharplyisizied by the clergymen in such a way that evdigioeis
scholars like Allame- Majlesi, who had some suflimation was rejected and hated by the peopleckleBafavid
dynasty, which originated from Sufism started sepping Sufism (Zarinkoob 1380, p.98). Undoubtligien and
Sufism changed into a tool in the hands of therstied deviated from its natural path and as waesged it had
bad effects on the society and hypocrisy becaménseparable element of social interactions and tuthis
societies suffered a lot. They were seeking wortidgasures and higher positions in the society @vieiz 1373, 9).
No, wonder all parts of Hafiz'z Divan in overflowjnvith verses revealing the corruption of the Sufisdoubtedly,
Hafiz should be considered a reformist in 8thc. Wilitbnot accept any compromise with the systemudis8? The
Sufi stated playing tricks laid traps for the curmiworld. The passage of time will defeat him dese the Sufi
revealed his secrets to the pious The cup beagemimtor of Sufis showed himself and started teegof love
Oh, my drear heart let' take refuge in Allah fréme wrong doings of the Sufis [9]. Still in anoth@ace, it is
remarked that: Look at the Sufi who earns his Gvihrough unlawful ways. The Sufi is as an herbiwgr animal
may live long! (Ibid, 297).

In this period and even sooner than that not ordfizbut also some other Sunni scholars like Ibarklalbn Joni,
Ibn Timie,and Ibn Ragim were criticizing Sufis, adid not accept their way who considered themsebadigvers
in truth (Zarinkoob, 1380, P.162). There was ndiydhe people who criticized Sufis. Some other peabroad
criticized sufis. Ibn Arabi one of the great sagés?".c, offered the theory of “Unity of all beings inllah"
Jahanghiri believes that" Ibn Arabi did not like tvay of the Sufis whom he met in the East. IbiatAdid not like
the general conditions there and specially fourdtlagainst his taste and ideas. He consideredpigtjr as being
pretentious and tricky and he preferred westerreSagthe Sufis (Jahanghiri 1375, 148).

RESULTS AND DISCUSSION

One of the criticism concerning Sufism, which an@fies from much attention paid by the people tas8ufs,” The
Sufis womanizing, wine-drinking, gambling, and npipeopriating people’s possessions.”(Halabi, 13¥8)) Also
prevalent among them ware homosexuality, celibaryi-socialism, laziness and gluttony, using nacsofor
remembering the past events. These points wergedf®o in the book titled,” distorting the trutly Batan” (Talbis
Eblis) written by Ibn jozi. Sufis prescribe beggd#} while beggary is forbidden in Islam. Mola sadalso talks
about a group of simple people who know nothinguatscience and mysticism and do not act accordinghgy
Associate with small boys to abuse them and jsserlied to lyrics. They forgot about humanism, relig and
social responsibilities. (Vakili, 1385, 256) Sufiee looking for sexual pleasures, and dislike wiprghg god, hate
sciences, and suffer systematic order in their Melasadra in an article titled, "Kasre Asnam Jaiavrites about
false Sufism and despising negligent Sufis. I, fae believes in pathological survey of Sufism #rmelanalysis of
behavioral patterns and practical stances of sigp@rffalse Sufis (Ibid, 256). In addition to tkalues and unique
beauties of Sufism, it has been the cradle for hdrfeatures like discrepancies in the world, amdednined an
unchangeable fate and events. Most of the poetseahegative resistance through seclusion and gibgy became
introvert and did not pay attention to the everaggening in the real world. In spite of pessimiggarding the real
world, they exceeded being introvert and tried staklish the foundation of hedonism. The inner dayfesuch a
foundation was an attack to religious and socidegrwhich diverted it from the path of the trutidgustice. In the
8" ¢ there were some Fotovat Khanes (homes of JjisTibese homes were frequently visited by youngstétich
in turn changed these homes to corruption cent®ren Safavid government took control of the courtoyovat
Khanes(homes of Justice) were destroyed and to sent Lootis and Mashtis replaced them (Zarin iKoo
,1380,p.171). As the history, shows Iranian s@rtl sufusm had great compatibility because it thteg and
attracted common people and the intelligent tdfitdeventually Sufism dominated the biggest pae tfeoples’
mind. The urbanites and different castes of théespstarted opposing feudalism. The masters addésims trying
to preserve their power used Sufism as a tool teitdle the people. It should be reiterated that sBufis the
phenomenon born out of economic chaos. It seemssideia to be true about Iranian people who weclki,
exploited and plundered by the ruling class ofgbeiety. However, the dark shadows Sufism, whichevepread
over the society and as result over Persian litegacannot be ignored. Abhorring the material diorélaying too
much on Allah among the common people, lack of rddtésm, silence, laziness, brought about corruptio
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frequent moving from one place to another. Wisdom lkenowledge were despised, and the principle sibxiand
observation replaced it. Such a process broughttadxcessiveness in fantasizing, lack of cultuetyatance for
scientific research and increase in indecency ambagrishes. The unlimited worshipping of the saiatsl
believing the miracles and metaphysical forces eftap the common people. Pure love is interpreted a
homosexuality and any inclination towards lead intoxicating drugs. Such kind of Sufism dominattes culture

of people and society and continues i.e. life (Rii#83, pp 4222, 423).

The impact of Sufism in Islamic societies espegiall Iranian society is excessive. It is not lindite® morality and
ethnic traditions because it is obvious in ourydlie from home to market. From Sufism some traaesremaining
i.e. alchemy, beggars with Kashkool in their haadd prevalence of fortunetelling and Dervish Housesll of
these cases, one can find the impact of Sufisrm&tance the use of praying beads are mentionetthéofirst time
in the verse of Abunovas. In traditional sports &adlitional sports gym one can see the effectemiegous people
and helpers to the poor. We can see the effectifi§r8 not only in champion’s expressions like M@ghRokhsat,
Kesvat, Hormat Long and Safaye Qadam. Such anteffecbe seen in traditional sports (Zarinkoob,01.3177-
1780). In the folklore s of Iran Sufis are give th@od tidings for human happiness, healing, andhfiiiness. Thus,
we can find Sufis in the legends and stories prentiy. One of these stories is the story of ridandpin by
somebody which is mentioned in the book titled ‘&siTohid” The story goes on like this “Once a soer who had
lost his way asked Aboseed imploringly to show ki@ way. He says,” Oh, dear sheik help me. | amaa from
Nieshpoor, going to Bokhara with a Caravan for bess. Now it is two days that | have lost my way dme
caravan has left. He started thinking and thenddakt me stood up and took my hand . Upon lookisaw a lion
coming from the desert carried his errands and sih@od still . He whisperede something in the lfoear. Next he
put me the lion’s back and said, "Get off wherelerstops and go in the direction that the lion tsoto ...” My
eyes were closed for an hour. The lion stoppednoticed that the caravan landed there. | was ttadee
that.”"(Mohammad Bin Monavar, p, 67, 1371) Againaimother episode from Safawat Al Safa we readthi®”
Sheik Sadr Al-din said,” Sheik stated that in mitdfiood | commuted tfrom the village KalkhoranAadabil city.
Outside the gate called Ra’is Sadr in the interseaif Kalkhoran and Qotb Abad there is a tombezhthe Tomb
of Pire-Ahmad who was one of the pious people. Whagas going by his tomb | saw Pire-Ahmad who camme
and greeted and sat by me and cosoled me and dan’{’be disheartened you will make progress tarit”(Ibin
Bizaz P. 90, 1376) In Managib Al- Arefin it is reated that,” Sotan Valad remarked that Allah hasasshme the
why of the creation of the world and the end of wweld.” (Aflaki, p.299, 1362).0f course these kindf episodes
are groundless and are only narrated to falselp®eedtheir status.

Sufism not only has influenced the culture and etycbut also affected literature. Sufism movemeanpleyed
poetry to propagate their ideas and beliefs. Tloek tadvantage of it as a tool to relief sorrows gridves of the
society and to edify common people. Sufism hadrenpaent effect on Persian literature throughoubhys and its
consequences can be noticed in the sayings andhtwoaf the authors and poets until now. Suffism anysticism
has played a decisive role in creating literary anstatic manifestations of Iranian culture whiebulted in great
works of mysticism in this regard. The tree of stisbughts brought fruit due to some poetry of giaets like
Sanaei and Attar. We can refer to mystic and roimatems of Sheik Sana'’n  and Molavi in this regan 7"c
because of the raid of Mongols mystic thoughts aaeid in the society [10]. Perhaps the impact ohytd's raid
was on Persian romantic poetry and Iraqi styleofedid it as a model. In this era, love was not syrmayus with
youth hey days sexual drives, love was synonymoitls @ivinity (Ibid-P. 255). Sufism in the very beugiing
revolutionized the topics and content of poetidestylt took advantage of both the content andainat according
to theoretical and practical teachings. Throughitteduction of Gnostic thoughts Ode, Ghazal, pr@d quatrain
totally changed as we witnessed in the past fewucies. “Accordingly, Sufism advanced ode from guag of lies
and hypocrisy to sublime status of preaching aseéaeh. It also revolutionized lascivious love idigine love.
Prose was employed as a means of teaching Gnasiitsethics, Quatrain was used as mould for exprgssi
ephemeral emotions and pains” (Zarinkoob1380, p).12 fact after ¢ Sufism deeply influenced and dominated
Persian literature both in verse and prose. It estesngly overshadowed Iranian Islamic culture ok roots in
Iranian parole’s way of thinking and spiritual drisce.

On one hand thanks to mysticism and Sufi thougetg words were introduced into the language anténother a
new refurbish language emerged.;” A language whiigs to transfer Gnostic teachings and modes. dvew it
has got some limitations i.e. Sufi's incapabilityexpressing in a way that to be understood byetsadf the readers
and lack of meaningful words for expressing Gnogdieas” (Aga Hoseini 1384, p.83). Since mystic rtraff
thoughts is based on understanding the truth and tBoeough spirituality, not words, poetry is its imdool.
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(Reipkal383, p419) One of the properties of vénae made it suitable for expressing Gnostic ideas that Sufus
used it to express discontinued logical meaningbkimwithe framework of metaphors and symbols, whichurn

help them to hide their frank and rude intentioBsfi poetry accepted metaphors with open arms aedted a
complete list of symbols, which changed to supemaimetaphors, such as “mole” on the face as dsyof unity,

lock of hair as symbol of variety and wine as a Bghof attraction. The use of metaphoric languageschot bring
success to the poetry per se but the success pb#tedepends on the way the poet uses the metaghdact, the
domination of Sufism on Persian poetry deprivesgbetry from its real meaning. Persian lyric poetue to the
misuse of the metaphors suffers ambiguity. Consattyuéooking through the eyes of Europeans mysticand

Sufism illustrate only one aspect of Persian poatrgl challenges their understanding and acceptaihBersian
poems. It is worth mentioning that the strengttSafism and the power of allegories and metaphongiaad by
them subjectively influences lyrical poetry andtie regard it comply with Iranian power of mind wihiis

imagination oriented.

CONCLUSION

Iranian history and culture through ages has ba#srmixed with Sufism and was influenced by itsgieus,
ethical, and pragmatic teachings. Sufism can béyazes looking at its both positive and negativeeat® In the
very beginning, it came in to existence, as a negd of the nation but in the following centurigdell into the
hands of ruling governments that took advantage tofrule the country. In early stages, Sufism wig&l and dry
which later on, giving way to different ideas, wsasmehow slackened. As its positive effects on #mariterature,
we can refer to the modification of religious sergnts among different sects, opposition to feuddscof the
society and the creation of a new language aloriy symbols, metaphors, allegories and new expnessibhe
emergence of the denial of rationalism, the coltagisrational sciences, introversion, strong deslif the real world
and excessive dependence on God, were among tladiveegffects of it. The effect mentioned were attfthe
consequences of social and economic changes. Thasges resulted from barbaric raid of Tartar armh@blian
forces and the chaos and disorders created the raid

Overall, the effect of Sufism can be noticed in daily life and in our surroundings, which have plgeinfluences
our thoughts and our nature. It has more deepgctdtl our mentality and imagination even more thanmanners
and attitudes, undoubtedly, it has attracted mafligvfiers, sick and tired of the robotic world try free their mind
and immerse it in mystic and Sufi thoughts.
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